
"El Negro"

"El Negro of Banyoles" is the name given to a stuffed human body that was displayed at the Francesc Darder Museum of
Natural History in Banyoles, Spain, between 1916 and 1997. It was removed after protests by Africans and people of
African ancestry, which began around the time of the 1992 Barcelona Olympics. The body was eventually repatriated to
Africa, and was re-buried in Gaborone, capital of Botswana, on October 5, 2000.

Who was he? His origins were investigated by a University of Botswana research paper of April 2000. He was probably
one of the Batlhaping people, who were living around the confluence of the Orange and Vaal rivers, possibly in the village
of Kgatlane. He was a young man of about 27 (see post-mortem) who died in about 1830. His body was stolen and
stuffed by two French taxidermists, the Verreaux brothers. They took it to Paris with thousands of other specimens of
African wild life, and displayed it as the "Bechuana" (i.e. a Tswana person from South Africa/Botswana) in their shop.

The body was subsequently purchased by Frencesc Darder, a Spanish nauralist, who displayed it at the 1888 Barcelona
World Exhibition. It then went with the rest of his taxidermy collection, after his death, to a new museum named after him
at Banyoles. Here the body became popularly known as "El Negro" ("El Negre" in the Catalan language), because it was
painted black (see pictures on page xxx). It now represented all "Negro" people, and became a symbol of Spanish
exploitation and enslavement of black Africans. It also raised questions about the (re-)presentation of dead human bodies
in museum displays.

The Darder museum at Banyoles resisted calls for repatriation of the body to Africa. It said that the body was not "Negro"
at all, but that of a "Bushman" from the Kalahari. The confusion that this caused can be seen in press reports of mid-1992.
The mystery was not cleared up until 2000, on the eve of the repatriation of the body to Africa, when it became known that
it was the body of a "Bechuana". Meanwhile the Darder museum has kept the spear, bead necklace, and and other grave-
goods associated with "El Negro". A replica of the previous display (see below) has also been exhibited in a Banyoles
cafe.

The body was received in Botswana in a square ossiary box. All that was visible was a clean skull, with all traces of
stuccoed flesh removed. Also included on these pages are further press reports on the repatriation of the body and its
consequences.

On 24 May 2001 a one-day conference was held at the University of Botswana to discuss the issues raised by the
repatriation of "El Negro". It is hoped to publish the proceedings as a special issue of Pula.

El Negro's arrival and lying in state:

Bruce Bennett writes:

The body of "El Negro of Banyoles" arrived in Botswana yesterday (4 October 2000) and was buried this morning.

The body arrived at Sir Seretse Khama International Airport. (Prof. Neil Parsons, who has played a key role in identifying
the actual origins of El Negro, and Dr Alinah Segobye, an archaeologist currently Acting Head of the History Department,
were interviewed by the media at the airport.) Following arrival, the body was taken to the Civic Centre in the centre of
Gaborone, where it lay in state surrounded by a guard of honour from the Botswana Defence Force. Great numbers of
people came to pay their respects. Having heard that the crowds were large, I waited until after 10 p.m., but when I
arrived there were still queues an hour long, stretching across the road. As one would expect in Botswana, the event was
orderly and dignified, with only a few police officers needed to usher the long lines into the hall.

We filed past a wooden casket in which was set a small glass window, through which a skull was visible. I was slightly
surprised by this, as the body, when displayed in Spain, had been preserved like a stuffed animal (see photograph on
another page, and comments below).

What impressed me most, however, were the numbers. It seemed that most of Gaborone had come out to mark this
strange event; a second funeral, the return of an African stolen from his rest 170 years ago. It is hard to classify this event
or to state exactly what it signifies, but the people of Gaborone were in doubt that it was an occasion to be marked and
remembered. The strange history of El Negro may be seen as a sort of parable of the dehumanization of Africans, and of
the reclaiming of human respect. Perhaps one can liken El Negro to the Unknown Warrior whose tomb is given a central
place in Westminster Abbey.
------------------------------------------------------------------------

Report from Botswana Daily News :
El Negro buried



05 October, 2000

The remains of El Negro which arrived yesterday were buried this morning in Gaborone in what has been described by
many as a sign of victory and unity for Africa.

Foreign affairs minister, Lt. Gen Mompati Merafhe, some senior government officials, as well as a number of Batswana
received the remains at the Sir Seretse Khama International Airport.

Other dignitaries who were at the airport were the representative of the Organisation of African Unity, Daniel Antonio and
members of the diplomatic corps.

Speaking in an interview with BOPA, Antonio described the arrival of El Negro remains in Botswana as a moment of
celebration and victory for Africa because it represented the end of a long fight by Africans to give their brother a decent
and dignified burial.

Antonio said Botswana was entrusted by the OAU to play a leading role in the repatriation of El Negro's remains because
Alphose Arcelin, who initiated the whole process, had indicated that he originated from Botswana.

He said the Spanish government should apologise for dehumanising the body of El Negro by displaying it in a museum
but said "I believe at this moment what is important is to give our African friend a decent and dignified burial." Bassirou
Sene, charge de Affairs in the Embassy of Senegal also echoed the same sentiments as Antonio and that it also showed
that Africans were able to unite to fight challenges they faced together.

Director of the National Museum and Art Gallery, Tiki Pule also said the Spanish government had committed a big
mistake because it was unethical to exhibit the remains of a human being in a museum.

Pule said because they were also involved in the repatriation of El Negro's remains they were happy that they had been
finally brought here.

She told BOPA that the national museum would continue to undertake more research to find out more about El Negro and
also as to what else was exhibited with him or whether he was exhibited out of context.

Also, she said they were in the process of declaring El Negro's grave a national monument and Tsholofelo Park was
chosen because of its easy accessibility to members of the public.

Some Batswana who had expected to see a mummified body of El Negro were disappointed at the civic centre where it
was lying in state, to find that the remains did not have any flesh on them.

They expressed doubt as to whether what is contained in a rather small casket were the remains of El Negro or
something artificial. Some of them were singing gospel songs holding placards which read; "Is it too late for El Negro. We
want a post mortem." Even Spanish journalists covering the event expressed disappointment that El Negro they saw in
Spain did not look like the one brought to Botswana. In Spain El Negro did not look like a skeleton, they said.

El Negro is an African of Tswana origin who died in 1830 and has been displayed in Spain for the past 170 years.

Historians maintain that his body was taken from Africa to France in 1830 by two brothers, Jules and Eduoard Verraux
who stole the body from its grave on the night after he was buried.

The body was displayed in a Paris shop of the Verraux brothers and was sold to a certain Francesc Darder who later
bequeathed the remains to the town of Banyoles, north of Barcelona in Spain.

It was in 1992 that Arcelin, a Spanish national of Haitian origin, drew the attention of Africa and the world to the display of
El Negro in a Banyoles museum in Spain and five years later the OAU called for the repatriation of the body to Africa.

Minister Merafhe told a news conference on Tuesday that Botswana was morally bound to accept the remains of El Negro
to give him a decent and dignified burial on behalf of African and black race.

Francesc Darder on "El Betchuanas" in 1888

Extract from letter from Miquel Molina of La Vanguardia, Barcelona, dated 3 March 2000.

Pages from catalogue by Francesc Darder display at the 1888 Barcelona World Exhibition



Attached to this e-mail you are receiving two pages from a book written by Francesc Darder introducing his Natural
History shop/museum for the Barcelona 1888 World Exhibition. These are the pages where he mentions the African Man
he is exposing, introduced here as "El Betchuanas". Besides, there is a new picture of him in the place he occupied in the
Darder Museum until two years ago (notice the differences between this photo and the draw included unsigned in the
catalogue. According to the curator of the Darder Museum, the piece of cloth he is wearing in it was changed by another
less "daring" while he was in Banyoles. The spear/harpoon seems to be the some one, but the kind of water-bag he is
holding in his left hand had a kind of a sharp end, which is not in the photo. The feathers are the same, but moved from
his head to his back)

Darder Catalogue (Translation into English):

[p84] [List of craniums]

* 23 Cranium of Malagache [Madagascan]
* 24 Druid (ancient religion), supposedly male [Welsh?]
* 25 Druid, supposedly female
* 26 Lapp, male
* 27 Lapp, Lykfell, female
* 28 Muskovite Russian
* 29 aboriginal Swedish
* 30 Tovastes, Finland
* 31 Engis [English?]
* 32 Neanderthal
* 33 Pascua Islands
* 34 Mexican

[MISSING TEXT HERE]

[caption on illustration on p.85]: El Betchuanas. Cafre country has two seasons, winter and summer; the spring is very
short.

[back to text on p.84]
THE BETCHUANAS.

This celebrated and interesting type, unique in the world, that features in our anthropological collection, is a native of one
of the four divisions of the Cafre family which lives to the west of Southern Africa. This extensive region stretches about
1,100 kilometres north and south, and 400 east to west, bordering on the [Portuguese] capitancy of Mozambique, the
Indian Ocean, Hottentot country, the Cape of Good Hope, and territories with little known towns [Zimbabwe etc.].

[p.88]
The Betchuana woman is extraordinarily fertile. She is not content with her natural colour, but paints her face and body
with almazarron dust dissolved in water, as well as a preparation made of the juice of olorosas plants. Men also practice
this anointment, and both sexes, after bathing, anoint themselves with a layer of tuetano and animal fat to make their skin
supple. The dress of Cafre people is made from the same animals thay they hunt, usually adorning their left arm and their
ears with rings of ivory or copper. The principal food of the Cafres is milk, which is taken from almost wild cattle [?]. They
hunt large birds, and are addicted to tobacco. The Betchuanas abhor fish. Their drink is limited to fresh water; however
they are not displeased by the brandy (aguardiente) that Europeans sell to them. The Betchuanas are vigorous and not
lacking in intelligence. Eager to learn, they pester foreigners with thousands of questions; the facility of their memory is
demonstrated by the ease with which they retain and pronounce [new] words that they hear.

[pp.88-89]
Cafres believe in a superior and invisible Being; they conduct rituals including the circumcision of boys, the blessing of
cattle, and the prediction of fortunes. They have no writing; their arithmetic is limited to counting on the fingers. The
Betchuanas divide the year into thirteen months lunar, and distinguish the planets from ordinary stars. The Betchuanas,
aficionados of music, spend the whole nights singing and dancing to rough instruments of little harmony.

[PARA ON MISSIONARIES]



"The famous and interesting specimen which is included in our anthropological collection -the only one in the world-
comes from one of the four branches of the "cafre" family"... (cafre: according to the Spanish dictionary by María Moliner,
it refers to the peple of an area located in the South East of Africa; in popular Spanish, it is still used to talk about
someone wild or savage)..who lives at the West of the Southerner Africa. This wide area is 1.100 km. Lenght from North
to South, and 400 from East to West, having its borders in the General Captaincy of Mozambique, the Indian Ocean, the
"Hotentocia", the Cape of Good Hope and some lands inhabited by almost unknown people".

"The interesting specimen we are talking about -the only one naturalised in the world, as we said- is here thanks tothe
audacity of the French taxidermist M. Edouard Verreaux. This man was in the burial of a Head of a tribe, celebrated with
splendour, during one of the severeal trips he did in seardh of the remarkable specimens which have improved the
collections of a lot of museums in Europe. He and his brother agreed to take the body from the grave when the familiy and
the friends of the dead man would have left and take it to the Cape of Good Hope in order to prepare it, like it is today.
The daring adventure of the Verreaux brothers ended in a great success".

We can find also some information about the "betchuana" people that seems to have been taken from an encyclopedia of
that time. Tell me, if you think its translation could bring some light to this story. You can also read on page 84 a list of
craniums from everywhere in the world...

And some facts about the Verreaux:

If we are speculating with the 1830 as the aproximate year when the body was stolen is because there is a description of
the man written in november of 1831 in the French newspaper "Le Constitutionnel". It refers to the exhibition of the
naturalised animals the Verreaux had just brought from "the Austral Africa", celebrated in the stores owned by "le baron
Benjamin Delessert" at the 3 Rue de Saint-Fiacre. The man was exhibited as a "betjouana", with a spear and a dress
made with furs of antelope.

According to the obituaries, Edouard travelled to the Cape to meet his brother Jules in 1829. Jules had asked his brother
to give him some help there.

While in Cape Town, Jules Verreaux was in touch with someone called Andrew Smith. Consulting on the "Britanicca
online" I red that Andrew Smith founded a museum based on his zoological collection in Cape Town in 1825. Maybe this
is a good point to start a new research, due the lack of information we have in Europe about the Verreaux activities.

Jules also seems to have known there a governor called Franklin, and very important naturalists of that time, as Georges
Cuvier and Geoffroy de Saint-Hilaire.

He also travelled across Africa in the company of the explorer Pierre Antoine Delalande.

The robbery and naturalisation of "El Negre" is not documented by the Verreaux... as far as we know. Some years ago, In
the archives of the Museum National d'Histoire Naturelle, in Paris, there was an index card of a book entitled
"Ethnographie du Cap. Recuil de dessins manuscrits rehaussés d'aquarelles", by Jules Verreaux. But it was "introuvable".
The book we can read there is one containing some writing by Jules, narrating some adventures in Africa and including a
long list of naturalised animals and their prices in the market.

When Darder bought the body - supposedly around 1880- Edouard (1868) and Jules (1873) were already dead. And the
catalogue I mentioned in the begining includes the only writing by Darder about "el Negre". Where did he buy it? Who sold
it?

The Verreaux published a huge book about their travel to "Cochinchine et Notasie", and also some articles in the "Revue
Zoologique".

I'm waiting for some information from France, but I am not sure about it.

P.D. At the Darder Museum, they are looking forward to receiving the visit of some experts from Africa to examine the
body (no one has visited it since it was removed from the Man's Room at the Museum, although visits for scientifical
purposes are allowed). The curator there thinks the analysis of the straw contained inside the body would bring some light
about the place where it was naturalised. And, of course, de DNA test in order to know where he came from.

The museum is in a very bad state. Last year, they received only 8,000 visitors (in 1992, during the big debate around "el
negre", they got to 70,000 visitors!) There are only the curator (a biologist) and the usher working there.
------------------------------------------------------------------------



Jules Verraux: Taxidermist and collector of human skeletons

Extract from Barbara Mearns and Richard Mearns Biographies for Birdwatchers (Academic Press):

"The collection which was brought home (by Jules Verreaux and his uncle Pierre Antoine Delalande, around 1820, after
spending a couple of years in the Cape) consisted of a staggering 131, 405 specimens, most of which were plants. Other
items included 288 mammals, 2, 205 birds, 322 reptiles, 265 fish, 3, 875 shellfish, human skulls of Hottentots, Namaquas
and Bushmen, and nearly two dozen skeletons unearthed from an old Cape Town cemetery and from the Grahamstown
battlefield of 1819".
Botswana Press Reporting on "El Negro" in 1992:
"Lost in Time" and "Why El Negro Matters"
by Jeff Ramsay
[These columns by Jeff Ramsay were written in 1992. They were based on imperfect press reports available in English at
the time, which garbled the researches of the Spanish newspaper El Pais. It was not until February-March 2000 that we
learned that the body of El Negro was stolen in 1830, not 1880, that the body was stolen from near the Orange river and
not from the Kalahari, and that he was called "The Bechuana" throughout the 19th century.]
------------------------------------------------------------------------

April 1992: "Lost in Time"

Mmegi/The Reporter (Gaborone) 3 April 1992
Back to the Future no. 67: "Lost in Time"

Recently Sol Kerzner, Sun International's flamboyant tycoon, gave a briefing on the progress of his "Lost City." According
to the publicity, this R 730 million Sun City addition will be "Disney World in Africa". By the end of the year its opulent
buildings and 25 hectors of "exotic jungle" will offer visitors the fantasy of discovering the abandoned remains of an
"ancient" civilization. Besides the luxuries of "The Palace", they will be able to enjoy the world's largest water park,
featuring giant slides and man made waterfalls, play golf on a course with live crocodiles at the 13th hole, and visit the
mysteries of "The Temple of Creation".

Kerzner expects his Xanadu to become the centrepiece of regional tourism. For the Mangope regime this holds the
prospect of a further windfall in foreign exchange earnings and expanded local employment: Sun International has
promised to give hiring preference to "Bophutatswana citizens."

Does Kerzner's cross border empire hold any local lessons? Heretofore the domestic industry has remained committed to
high cost, low volume vacations, but is there also a market for high volume, labour intensive, resorts? Would the
promotion of fantasy themes, like the Lost City, or the ongoing "Tahitian" construction at the Wild Coast Sun, compromise
Botswana's cultural integrity?

Ironically the fabled "Lost City of the Kalahari" is one of this nation's most enduring legends. This myth originated with the
1886 publication of a Gilarmi Farini's Through the Kalahari . "The Great" Farini, aka William Hunt, was a North American
acrobat turned anthropological entertainer who, in 1885, journeyed from Cape Town to Lehututu collecting "bushmen" for
his "missing links" exhibition. In his book, and subsequent European tour, Hunt claimed that he had seen the ruins of a
"great civilization" located somewhere in western Botswana.

As I pointed out in a previous column (10-5-91) Hunt's tableaus of captured !Xo speakers was part of a wider
phenomenon in which generations of Khiosan, both live and dead, where exploited as anthropological entertainment. Now
a ghost from these nearly forgotten horror shows is threatening to disrupt this year's Olympic Games.

About 100 km from the host city of Barcelona, Spain, lies the small town of Banyoles. There, displayed in a glass case at
the Natural History Museum, can be found the mummified, stuffed remains of "El Negro", who is supposed to have been a
local Khoisan. The body was exported to Europe sometime before 1888, possibly by the "notorious white bandit George
Lennox" also known as "Scotty Smith", who, according to Neil Parsons, "earned part of his living by grave robbing and
exporting Khoisan bones to the expanding museum services of Europe and North America."

In 1888 the stuffed human was purchased at a Barcelona carnival by Fransece Darder, Banyoles' "eccentric scientist."
Darder donated his private anthropological collection, which also includes the remains of several indigenous Americans,
to public in 1916.

The current international controversy surfaced when Madrid's Nigerian embassy noticed "El Negro" in Olympic tourist
brochures. Ambassador Yususu Mamman then went public with his dismay that "a stuffed human being can be exhibited



in a museum at the end of the twentieth century" adding: "I have already consulted with other African countries and we
are making a protest at the highest levels of the Olympic Organizing Committee in Barcelona and the Spanish Foreign
Ministry."

In the face of another threatened Pan-African sports boycott some Spaniards have been advocating that the body be
returned to its presumed Botswana home for reburying. But Banyoles' town council has so far proved unyielding, while T-
shirts emblazoned with "Banyoles loves you, el Negro, Don't go" are being sold. As I go to press the world awaits an
official Botswana reaction.

Still on the general subject of lost items I must confess that, like millions of other Mmegi readers around the globe, I am
never entirely sure what this column's contents will be until I open the paper. Each week I fax between 80 and 90 lines of
text to the bustling newsrooms of this nation's most feared periodical, with the expectation that 1-5 of them will somehow
disappear.

I do not suppose it could be the fault of the fearless staff. Perhaps my missing value added text is being eaten up by a
computer virus at typesetting, or stolen from the graphics room by a tikolash. Gakeitse, I can only appeal that when you
next find yourself reading a sentence which starts in the present and ends in the past please give your eyes, and this
author, the benefit of the doubt.
------------------------------------------------------------------------

May 1992: Why "El Negro" matters

Mmegi/The Reporter (Gaborone) 8 May 1992
Back 4D Future no.71: Why "El Negro" matters

Sandy Grant's 22 April "Etcetera, Etcetera" [column in the Midweek Sun, Gaborone] was on target in decrying a seeming
lack of concern over Alice Mogwe's report to Botswana Christian Council, on the human rights status of "Basarwa." This
document contains allegations that Remote Area detainees have had rubber rings placed tightly around their testicles
and/or plastic bags over their faces during police interrogations.

Mogwe's, not unprecedented, findings demand further investigation and, if confirmed, action. In the absence of an official
response, the public may be left reacting to hearsay.

But, while focusing on one potential outrage, we need not lose sight of another. In this respect Grant misses the point in
his assertion that "The rumpus over the long deal El Negro should not be allowed to distract us from more immediate
horrors."

Beyond the fact that "the mummified Mosarwa" has caused greater concern in Lagos and London than Lehututu (his
possible hometown), both controversies are about the same issue: the continued marginalization of this region's Khoisan
speaking communities.

In the past the lands and properties of Southern Africa's Khoisan were frequently expropriated by more powerful
neighbors, the Boers and to lessor, but significant, extent other Africans. Some maintained a degree of autonomy in
marginal environments, such as the Okavango and Kgalagadi interior. Many more were reduced to servitude, either as
labourers on settler farms or the malata hunters and herders of privileged Bakgalagari and Batswana.

That patterns of Khoisan exploitation have survived into the late twentieth century can, in part, be attributed to the
persistence of the Bushman/San stereotype. As developed by generations of anthropologists and other assorted
charlatans the terms "Bushman" and "San", have been used to define small bands of nomadic hunter-gatherers, who are
often assumed to possess such physical characteristics as "peppercorn" hair, "yellowish" complexion, small stature,
steatopygia, and (according to Laurens Van der Post) exotic genitalia.

Whereas eighteenth and early nineteenth century Europeans frequently imagined "Bushmen" as wild, even cannibalistic,
savages (who could thus be hunted down as vermin), in recent decades the stereotype has been romanticized into the
"Gods must be Crazy" fantasy of a childlike "Harmless/Little People", who peacefully survive as the isolated, dancing
innocents of nature's "Last/Untamed/Wild Eden."

It is unhistorical view. For centuries supposed Bushmen/San/Basarwa have owned livestock, engaged in metallurgy, and
been integrated into global trade networks. Robben Island's first political prisoners were "San", Kimberly's first miners
included "Bushmen", and early Sekgalagari oral traditions speak of the "Basarwa" having "dikgoshi". In 1905 the
Protectorate administration estimated that "Bushmen" accounted for 50% of all domesticly employed wage labourers.



El Negro reminds us of the origins of the myth, which continues to distort popular perceptions, and thus public policy,
towards the over 60,000 Botswana citizens who belong to various, ethnolinguistically distinct Khoisan speaking
communities (||Ana (Gana), Kxoe, Nharo, Tyua, /ui (Gwi), !Xo, Zhu (Dzu), to name but a few.)

The stereotype was initially popularized in Europe as a tawdry form of popular entertainment. During the nineteenth and
early twentieth centuries, hundreds of "Bushmen" or "Earthmen", as well as an occasional "Pygmy" were enslaved and
exported from Africa as living specimens for "missing links" exhibitions.

Depicted as "wild" and/or "noble savages", they were thus paraded before audiences in salons, fairs, circuses, and
anthropological "lectures". Thus the first locals who traveled to such places as Berlin, London and (Coney Island) New
York were captured !Xo.

The earliest known victim was Saartjie Baartman, the original "Hottentot Venus", who, after her death in 1815, became
part of the collection at the Paris Museum of Mankind . Given that El Negro was purchased in his present state at an 1888
Barcelona carnival, it seems likely that he died in captivity and was stuffed at the behest of a showman owner.
Undoubtedly many other anthropological collections, besides those at Banyoles and Paris, also incorporate such human
artifacts.

The media's discovery of El Negro will be significant if it encourages a greater questioning of the Bushman/San
stereotype, along with the anthropological and textbook literature that promotes it. Unless this happens the fundamentally
false image of Basarwa as timeless, Stone Age hunter-gathers will remain a part of the local J.C. and Cambridge
syllabuses, museum displays, and, above all, public prejudice.

Bodies on display
by B. S. Bennett

------------------------------------------------------------------------
(A much longer paper, based on the following and discussing other aspects of the public display of bodies in various
cultural contexts, was presented by Bruce Bennett at the University of Botswana's one-day conference on "El Negro" in
May 2001. The proceedings, including this revised paper, will be published soon as a special number of Pula: Botswana
Journal of African Studies.)
------------------------------------------------------------------------

It is good news that the Spanish authorities have recognized that "El Negro" should be returned home. The sight of the
body of an African being displayed in a museum - exactly like a stuffed animal - is a disturbing reminder of attitudes to
Africans which (hopefully) belong to the past. By the same token, it does matter where he came from: "El Negro" is not the
body of a specimen, a generalized "Black Man"; it is the body of a person, a human being, who lived in a particular place,
had friends, relatives, perhaps children... a man like ourselves. Hence the importance UB scholars have placed on trying
to find out where he really came from. It is the same reason as the reason for bringing the body home to Africa: a
recognition that this is the body of a real person, not a museum exhibit.
------------------------------------------------------------------------

"El Negro" of Banyoles is not unique: there are quite a lot of human bodies displayed in various ways in museums and
other places. But the significance varies from case to case, and not all should be regarded in the same way as "El Negro".

In Europe, archaeologists have dug up and studied a number of bodies. Very ancient ones, such as the "Pete Marsh"
body, are sometimes subsequently displayed in museums. More recent bodies are not. Recently I read of bodies from the
early Middle Ages, which had been dug up and studied, later being buried with a Catholic Mass (the religious ceremony
which the people whose bodies were involved would almost certainly have wanted). There is perhaps a principle
identifiable here: the early-medieval bodies were those of Christians, members of a religious tradition which is still alive. It
is therefore easy to see what should be done: their bodies should be buried within that tradition. The "Pete Marsh" body (a
body found preserved in a peat marsh, apparently the victim of a pre-Christian human sacrifice) by contrast does not
belong to any living tradition. There is no priest of Pete Marsh's religion to rebury him; he does not belong to any existing
community which will feel offended by his display. By this test, "El Negro" has to be treated in a manner parallel to that of
the early-medieval bodies: whether he belonged to a Khoisan or a Tswana community, he clearly belonged to a
community and tradition which still exists.

There are many other cases where modern representives of the deceased person's tradition are quite clear that display is
offensive. Some New Zealand Maori heads, for example, have been displayed in foreign museums - the museums
perhaps being unaware that such disrespect to the head is in Maori culture a very extreme insult.



In Europe, there is also another form of display of bodies: display in a religious context. This includes, but is not limited to,
the display of "relics" (bodies or body parts) of saints. The tradition is especially strong in Southern Europe, including
Spain. (Could this perhaps have made it harder for the Spanish to see that the display of "El Negro" was offensive?)

Ancient Egyptian bodies are another interesting case. The Egyptians' religion no longer exists as a living tradition - the
modern Egyptians are either Muslims or Coptic Christians. However, we know a great deal about their religion, and we
know why they carefully mummified their bodies. The Ancient Egyptians believed that you could have a happy afterlife,
provided that your body and your name were preserved. The after-life was enhanced by the provision of grave-goods,
often of a symbolic nature - models of workers stacking up grain bags ensured that your food supply in the afterlife would
be abundant. Hence the elaborate precautions they took for the preservation of their bodies and grave-goods.

This means that there is a good argument that the Ancient Egyptians would be grateful for what museums do with their
bodies! The museums ensure that their bodies and grave-goods are carefully preserved, which was what they most
wanted.

So far we have been discussing religious and cultural traditions. But there are also some special cases to be considered.
The Soviet leader Lenin was not buried (as he had wished) but preserved in a glass case on public display. This has been
sometimes been seen as an appropriation of Russian Orthodox practice; at all events it led to a curious fashion in the
Communist world, with a number of other Marxist-Leninist leaders receiving the same treatment.

An even more striking case is that of Jeremy Bentham (1748-1832), the great Utilitarian philosopher. In his will he directed
that his body should be preserved as an "Auto-Icon". The Auto-Icon consists of his preserved body, dressed in his
clothes, mounted in a glass case. It is kept at University College London (part of the University of London) which he is
often (though apparently incorrectly) credited with having helped to found. A description, with photograph, can be found at
<http://www-server.ucl.ac.uk/Bentham-Project/jb.htm>. Various suggestions have been made as to how exactly Bentham
meant his Auto-Icon to be regarded.

Summary of post-mortem report on the body of El Negro, 1993

The post-mortem examination, including a whole-body scan, was conducted by a dozen people - all medical scientists
except one, a lawyer with anthropological interests, who made the "ethnic" identification. The full report was written in
Catalan, amounting to a couple of hundred pages. The summary here was written by Ms Concepcion Mora, Curator of the
Francesc Darder Museum of Natural History, Banyoles, and was distributed to interested parties in Botswana on 26
September 2000.
------------------------------------------------------------------------

REPORT

In 1830 the Verreaux brothers, Edouard and Jules [,] preserved the body of the Bechuania [sic] man using taxidermal
techniques. The body had been eviscerated, and muscles, the testicles and most of the bone structure had been
removed. Later the cavities in the body were filled with material made of vegetable fibre, except for the penis which was
filled with more consistent, radio-opaque materials in order to better substitute its morphology. Finally, the body was
mounted on a metal structure.

That was the traditional method of preparation in accordance with the practices of the time (1830), consisting of a metal
structure to which some bones were attached. Flesh was likewise attached to the bones, giving the body the same form
as when alive. The soft parts such as eyes and tongue were replaced by other materials - for example, glass, plastic [sic],
plaster, etc.; the lips were also modelled and painted dark crimson. The present colour of the skin is not natural, on
account of the application of a layer of stucco onto it, which was later painted in a dark colour. The discolouring of the skin
took place as a result of the products containing arsenic that were used to prevent the body's putrefaction.

Macroscopic examination indicates that there are no signs of violence. The toes appear to be separated, open and
webbed [?translation?], probably on account of the long distances that the man had to walk.

The body is of a young man, approximately 27 years old, belonging to the negroid race and with features typical of the
African bushman. The height, calculated on the basis of the long bones, was about 135cm +/- (during life the height must
have been slightly more). Death was possibly caused by a pulmonary illness of parasitic origin.

The figure of "El Negro" is mounted on a wooden base to which iron pegs [?rods?] are nailed to hold up the legs and arm
bones. The iron pegs traverse the body from skull to feet bones and also attach it to the base.



At present the only human remains that are preserved, according to the documents to which it was possible to have
access, are: practically the whole of the skull, the two humeri, the two femurs, the two tibiae, foot bones (tarsal, metatarsal
and phalanges) and hand bones (carpal, metacarpal and phalanges).

Signed: Concepcion Mora

------------------------------------------------------------------------

Notes:

1. See our Verreaux page [pending] for taxidermy techniques.
2. The remains of flesh and stucco were cleaned from the bones repatriated to Botswana. Colour photographs
indicate that the stuccoed flesh was repainted black at the Francesc Derder Museum perhaps on a number of occasions.
3. The vegetable matter, said to be grass or hay, if it has not been discarded, should indicate the locality in southern
Africa where the body was stuffed.
4. "Webbed" feet is surely a misnomer, alternatively an individual genetic aberration.
5. Being negroid with Khoesan ("Bushman") features covers a broad swathe of southern African population of many
pre-colonial languages and polities.
6. Death from pulmonary (i.e. chest) infection. Pneumonia was and is a major cause of death in southern Africa, in
the extreme cold of desert winter and because of chills caught after exercise.
7. The skull and few bones named here were cleaned in a Madrid museum before being repatriated to Botswana.
Other bones were presumably discarded at the original time of taxidermy.
8. The skull as seen overnight on October 4th-5th, 2000, had eye-sockets and nasal cavity filled with plaster. The
dentition indicated that two bottom incisors had been removed during childhood, with the gap later diminishing. (As a
cultural trait this is today more characteristic of Namibia, but was common among early Iron Age people in the southern
African interior. Functionally, it is a precaution which precludes dental overcrowding when wisdom teeth later appear.

1831 press report

Le Constitutionnel, Journal du Commerce, Politique et Litteraire  (Paris, rue Montmartre), no.319, 15 Nov. 1831

Two young people, Messieurs the Verreaux brothers, have recently arrived from a voyage to the ends of Africa, to the
land of the Cape of Good-Hope. One of these interesting naturalists is barely eighteen years old, but he has already spent
twenty months in the wild country north of the land of the Hottentots, between the latitudes of Natal [Port Natal 30 degrees
South] and the top of St Helena Bay [33 degrees South]. How can one possibly imagine what deprivations he had to
endure? Our young compatriots had to face the dangers of living in the midst of the natives of this zone of Africa, who are
ferocious as well as black, as well as the fawn-coloured wild animals among which they live, about which we do not need
to tell. We want to speak only about the triumphs of their collecting, and do not know which to admire more, their
intrepidity or their perseverance. Humans, quadrapeds, birds, fish, plants, minerals, shells--all of these they have studied.
Their hunting has given them tigers [leopards], lions, hyenas, an admirable lubal [scavenger??], a crimson antelope of
rare elegance, a host of other small members of the same [antelope] family, two giraffes, monkeys, long pitchforks
[fouines??], very-curious rats, ostriches, birds of prey which have never been described before, a great quantity of other
birds of all sizes, colours and species. They also have a collection of [bird's] nests, which could be the object of a
charming descriptive essay; roots like onions, and other plants of remarkable shape and extraordinary size, snakes, a
cachalot [??], and a crocodile of a type previously unknown.

But their greatest curiosity is an individual of the nation of the Betjouanas. This man is preserved by the means by which
naturalists prepare their specimens and reconstitute their form and, so to speak, their inert life. He is of small stature,
black of skin, his head covered by short woolly and curly hair, armed with arrows and a lance, clothes in antelope skin,
[with a bag??] made of bush-pig, full of small glass-beads, seeds, and of small bones. Another thing that we are rather
embarrassed to find a suitable term to characterise, is the very special accessory of modest clothing worn by the
Betjouanas, which we find most striking.

Messieurs Verreaux have deposited their scientific riches at the stores of Monsieur Delessert, rue Saint-Fiacre, n.3. There
they are generously put on display for the public, without charge. It would be well if the Jardin des Plantes (Botanical
Gardens) took this opportunity to extend its collections, already so beautiful, to become even more desirable -- and to use
the skills which they do not already possess of Messieurs Verreaux with the time, the talent, and the energy necessary to
go out Africa to catch nature in the act.

Notes:



The arrows were missing from later displays of the body. The lance presumably refers to the long fishing-spear with barbs
that he was exhibited with. The bag with small glass beads, seeds, and small bones, was probably buried with him. It
could indicate that he was some kind of ngaka (traditional doctor). None of the grave goods were returned with the body
sent to Gaborone in October 2000.

Unofficial Provisional Timetable of Events October 4th-5th, 2000

Wednesday October 4th:

1200

arrival of body at Sir Seretse Khama airport, Gaborone. Botswana Defence Force pall-bearers. Speeches by Minister
Merafhe etc. Prayers. Transport to Gaborone civic centre. Prayers on arrival.
1400

public viewing of body at civic centre as long as people keep coming, overnight if necessary.

Thursday October 5th:

NB changes from earlier schedule. All events will now be at Tsholofelo Park.

0700

members of public arrive
0750

senior government officials arrive
0800

members of parliament arrive
0810

members of diplomatic corps arrive
0820

cabinet ministers arrive
0830

funeral procession arrives at Tsholofelo Park
followed by

prayer service
0900

statement by Botswana government representative, Mompathi Merafhe
0910

statement by Spanish government representative, Eduardo Garringues
0920

statement by Organisation of African Unity representative
0930

burial and committal of body to the grave
1000

last post sounded by BDF buglers
1020

vote of thnaks by mayor of Gaborone



followed by

National Anthem
Further Comments from the Press

Coverage of the impending repatriation of "El Negro" was limited in scope until the weekend before. The only prior
announcements of the repatriation were in Gaborone's Mmegi/ The Reporter, which had been consistently following the
issue over the previous six months (29 Sept.2000 p.2 "El Negro to be made national hero" by Leshwiti Tutwane), and in
the government-owned Gaborone Daily News/ Dikgang tsa Gompieno. But public consciousness was raised by a series
of radio programmes, hosted by Monica Mpusu, over Radio Botswana during the extended holiday weekend that followed
Independence Day on September 30th.

The actual arrival of the body in its box at Seretse Khama Airport in Gaborone on Wednesday October 4th was widely
covered by the international, regional, national, and local press. The front page of the Johannesburg Star the next day
featured a colour photo captioned " 'El Negro' arrives back home to a proper burial'. The lead story beneath, however,
confusingly referred to him as a 'Bushman'. (Oct.5 p.1 'Botswana welcomes return of Bushman's body used as colonial
exhibit'). The same newspaper the day before had carried a SAPA-DPA story merely referring to him as a warrior (Oct 4
p.11: "Mummified warrior ro be given dignified burial on African soil: the body that was stuffed and put on show as a
tourist curiosity"). The Star the next day reported the "Final rest for ancient African warrior" as a brief news flash from
Sapa-AFP, while an editorial hailed the repatriation as "a positive step" that must lead to the return by the French
government of the body of Sara Baartman who died in 1814 (Oct 6, pp.2 & 11). The Johannesburg City Press (Oct 8 p.2)
carried a fuller Sapa-AFP story under the headline "Warrior home in Africa after 170 years".

Meanwhile the Gaborone Botswana Guardian of October 6 reported "Joy, sorrow greet El Negro's arrival", and told of
people's shock and horror on seeing that the body on view had been reduced to just a clean skull. Mmegi/The Reporter
(Oct. 6 p.1: "Controversy sees El Negro to his grave") carried a front-page photo of some of the thousands who flocked to
see the body overnight on October 4th-5th lying in state in the Civic Centre, only to see a bare skull in a box. An editorial
stressed that El Negro was being buried rather than permanently exhibited in Botswana out of African respect for the dead
(p.14). The Francistown Voice (Oct.6 pp.1 & 2: "Home at last" by Victoria Massimo), like editorials in other Botswana
newspapers and The Star, put in a special word of thanks to Dr Alphonse Arcelin whose years of effort, at great personal
sacrifice, resulted in the repatriation of"El Negro".

Comments from the public continued to appear in the newspapers for two weeks after the re-burial. Gaborone's Mmegi
Monitor of October 10th (p.4) carried an interview with Dr. Arcelin, "ready to soldier on". An article below echoed the
words of the presiding minister at the funeral: "Lord take from our hearts the anger we feel at what has been done to this
body." A special feature in the Botswana Guardian (Oct.13, pp.10 & 12), by Lekoko Kenosi, referred to "Our collective
wrong". Spain had humiliated the human remains as a "nigger" on display but can Africans claim to be free of delusions of
superiority and racial/ ethnic prejudice? Mmegi/The Reporter (Oct. 13, p.16) carried a comment by Busiswe Mosiieman
claiming "A Cape Town museum displays stuffed humans" [referring to plaster-casts in the South African Museum]. A
letter written to the Johannesburg Mail and Guardian (Oct.13, p.29), which assumed the body was that of a "Bushman",
condemned the hypocrisy of Botswana, because live rather than dead "Bushmen" are treated with contempt "on my
friend's ranch in Botswana".

Mmegi Monitor of October 17th was full of comments. Modirwa Kekwaletse (p.7) told how El Negro was the buzz-word at
a wedding in Serowe. People were asking did not the child (ngwana) have any relatives to bury him. "El Negro" has also
become, at least for the time being, a common nickname among young people. The columnist Sentinel Motlhokomedi in
(p.14) wanted a stadium or a road named after El Negro. Sandy Grant on the next page objected to the body having been
publicly displayed: was our curiosity somehow more justified that the Spanish we condemn as degrading? The Gaborone
Botswana Gazette of October 25th carried two further comments. An e-mail from B.R. Lekabe demanded a full apology
from Spain to Botswana. Gustin Bantu objected to the National Museum of Botswana displaying the sitting skeleton of a
woman from the archaeological site at Toutswe a thousand years ago. The Gaborone Sunday Tribune of October 29th
carried a photo of a strangely dressed man whom students had dubbed "El Negro" (p.1)
------------------------------------------------------------------------

The contents of the Spanish press are as yet unknown to us, but the most graphic reporting in English was by Rachel
Swarms of the New York Times, which was quoted at length in the Botswana Guardian. This is how she described the
overnight "lying in state" of El Negro.

...as the blazing afternoon faded into moonlit night, hundreds of people waited for hours to view the remains and to try,
somehow, to right the wrongs of history by paying respect to a stolen ancestor and a wandering soul.



Construction workers stood in line with drills in their hands. Mothers carried groceries and babies. There were
businessmen in suits, students in baseball caps and old women leaning on canes. Some sang the national anthem and
waved flowers. But when it came time to see him, most people walked solemnly in single file and peered quietly through a
tiny glass window in the polished coffin.

There lay his remains, though all that could be seen through the glass was a skull with empty eye sockets and broken
teeth.

But Didimalang Keakopa Bukha, a nurse, did not flinch. Instead, she struggled to recognize the lines of his cheekbones
and the breadth of his brow. "He has got a small forehead like me," said Mrs. Bukha, 44, her voice breaking. "This part of
southern Africa where they say he is from, I have kin there. And when I saw him, I saw a person. Not a skull -- a human
being.

"I felt like crying because of the belief that he might be related to me. And it makes you wonder, how many people have
been stolen like this?"

Swarms quoted Tickey Pule, the director of the Botswana National Museum, saying she sees the return of El Negro as "a
stepping-stone toward the repatriation" of many other remains back to Africa: Pule added: "This is our past. These
remains and artifacts are part of Africa. Our history is incomplete when it is [over] there."

Then there was the funeral itself:

Soldiers in white gloves carried the coffin and serenaded it with their bugles. And the crowd sang mournful hymns, their
voices rising and falling in the morning still.

In a speech, the foreign minister, Lt. Gen. Mompati Merafhe, summed up a continent's sentiments: "Today, 170 years
later, we are gathered here not only to re-enter the body in African soil where it likely belongs, but also to cleanse that act
of desecration, restore the dignity of a common ancestor, to appease the spirits of Africa and, above all, to correct a
wrong which has no statute of limitations."

------------------------------------------------------------------------

Notes:

* The grave site in Tsholofelo Park, Gaborone, lies on the north side of the city. The grave is marked on the grass
simply by four white posts linked by chains. People come at weekend to see the grave. Some throw a coin on it, to wish El
Negro a peaceful rest at last. It has been suggested that the park should re-named after El Negro.
* If you look back at the city centre from Tsholofelo Park, and indeed if you look towards Gaborone from the Airport
and the north, you see the Kgale Hills in the background. For many years people have remarked on the odd shape of the
hills in that profile, like a face staring upwards out of the Earth. A forehead on the right, a nose in the middle, and a chin
on the left. Nobody has previously been able to give a name to this person. Perhaps we can do so now.

El Negro of Kgatlane?
Ethnographer P.-L. Breutz on Batlhaping of the Lower Vaal
The village of Kgatlane has been identified by the MacGregor Memorial Museum at Kimberely as the most likely place
from which the body of "El Negro" was stolen by the Verraux brothers in about 1830. Its ruins are on the north bank of the
Orange near its confluence with the Vaal, today in the vicinity of a town called Douglas.

The Batlhaping of Kgatlane and the Lower Vaal went to the Schmidtsdrift "native reserve", about 60 kilometres up the
Vaal from the Orange confluence, when they were expelled from white farms in the 19th century.

Under apartheid the inhabitants of Schmidtsdrift were chased off the land there as recently as 1978, when they were
exiled to the "BophuthaTswana" Bantustan. They were replaced by a South African army reserve, which came to
prominence after the independence of Namibia in 1990 - because the army dumped its Angolan/Namibian San and Khwe
("Bushman") mercenaries and their families there.

Notes from P.-L.Breutz's The Tribes of the Districts of Taung and Herbert (Pretoria, 1968), pp.33-34,38,& 243-61 re.
Batlhaping of Schmidtsdrift:



In the mid-19th century, Kgosi Jantjie [son of] Mothibi, the Kgosi [king or chief] of the BaTlhaping, sent a royal headman
from Kuruman [in the area of earlier Dithakong] to rule the people in the lower Vaal area - thereby establishing the
Sehunelo dynasty still ruling up to 1978. I would guess that Jantjie was taking advantage of the decline of Griqua
("republican") power in the area.

In the days before apartheid, of course, these BaTlhaping ["BaTswana"] were living and marrying among GriQua, KoraNa,
SaN, etc.

It in interesting to note that:

* (a) the BaTlhaping originally got their name as "fish-people", or rather as people of the place of fish, when living
on the Vaal;
* (b) the BaTlhaping briefly ruled the lower Vaal area in the 18th century, after their defeat of the KoraNa of
Taaibosch, but were subsequently pushed out as rulers - if not as inhabitants - by the GriQua;
* (c) the senior line [by patrilineal descent] of the BaTlhaping ruling dynasty, which Breutz dates to c.1530, lost
power to the junior line of Mogosi c.1710; and the senior line continued without political power through the line of Marumo
and his son Maruping. But the senior line is not recorded after the death of one Samuel Makane, who lived on the lower
Vaal and must have been born in about 1800.

[Samuel Makane must have been an almost exact contemporary of "El Negro" at Kgatlane, given the latter's death at age
about 27 years, i.e. born about 1803. Could they have been cousins or even brothers? Or was "El Negro" part of the
Sehunelo family, the dynasty of the headman on the lower Vaal? ]
------------------------------------------------------------------------

El Negro/ El Negre of Banyoles:
Bushman from Bechuanaland, or Bechuana from Bushmanland?

by Neil Parsons, University of Botswana History Department
------------------------------------------------------------------------

[Botswana has been mandated by the Organisation of African Unity to receive and bury the body of an African man, which
was displayed for the public in a small Spanish museum up to 1998. This paper outlines the controversy which the body
has provoked since 1992, and investigates the origins of the man in question.]

On Monday February 7th, 2000, Miquel Molina, the Local News Editor of La Vanguardia newspaper in Barcelona, Spain,
contacted the History Department at the University of Botswana, asking for our opinion on the impending 'devolution to
Botswana of the body of an African warrior from the last century which was being exhibited until 1998 (it is kept in a store
nowadays) in a Museum located in Banyoles (North of Spain).' Molina added:

Last week, the Banyoles City Council and the [Catalonia/Girona] Regional Government agreed to send the body back to
Botswana, after a big debate about the exhibition of human bodies in museums.

The matter was passed on to me by the head of department, Prof. Gilbert Sekgoma, to reply on behalf of the department.
The response to Molina acknowledged the need to re-bury a human body which we believed had been stolen, and
requested more information to locate exactly where and when the body was stolen. A flurry of e-mails between Spain and
Botswana, and eventually South Africa, followed. This is my report on the situation so far, as of March 2000.
------------------------------------------------------------------------

From "El Negro" to "Il Bosquimano"

In December 1991, quite some months before the 1992 summer Olympics were due to be held in Barcelona, the capital of
Catalonia in Spain, a certain Alphonse Arcelin, a medical doctor practising in the town of Cambrils, began to protest about
the degrading exhibition of a human body in the municipal museum of Banyoles in Catalonia, 150 kilometres northwest of
Barcelona. Arcelin wrote to the national daily newspaper El Pais, demanding that the exhibition be removed before it
caused offence to Olympic visitors. The body was that of an African, locally know as 'El Negre" (Catalan; 'El Negro' in
Spanish), and Arcelin was himself a Haitian of African ancestry. Dr. Arcelin pressed on with the issue over the next couple



of months. Word was out that Arcelin was politically ambitious, and was using 'El Negro' as a focal issue to recruit
followers in the growing constituency of African immigrants living in Spain. Reportedly there was a 'very considerable
number of West African labourers' even in Banyoles. Arcelin fumed:

It is incredible that at the end of the 20th century, someone still dares to show a stuffed human being in a show case, as if
it were an exotic animal. Spain is the only country in the world where this occurs. If the man is not moved, I'm willing to
ask all black athletes not to participate in competitions in a place where such a racist statement is made even worse: it is
a man stolen from his grave.

The townsfolk of Banyoles reacted in outrage at the slight to their municipality: "He is our African, and we are very fond of
him." Banyoles is an otherwise unremarkable market town, close to the 'spectacular volcanic region of the Garrotxa',
which boasts Spain's largest natural lake. It had therefore been chosen as the venue for the rowing and other water sports
over one week of the summer Olympics. The town's museum had been started in 1916 by the generous bequest of the
whole collection of one Francesc Darder i Limona, hence the 'Museo Darder' as it is popularly called. Darder was a
naturalist from Barcelona grateful to the town for its hospitality while he researched in its lake, the Estany de Banyoles.
The Banyoles town council's defiant response to Arcelin's agitation was its voting to keep 'El Negre' on display in his glass
box as before. In the words of councillor Carles Abella, "El Negro is our property. It's our business and nobody else's. The
talk of racism is absurd. Anyway, human rights only apply to living people, not dead." Abella was backed by the mayor,
Juan Solana:

We have mummies and skulls and even human skins in the museum. What is the difference between those things and a
stuffed African?

On a subsequent occasion Carles Abella, who turns out to be also the biologist curator of the Darder Museum (with one
assistant), justified the retention of the exhibit as an integral part of the thematic 'unity' of the museum:

The black man of the [Darder] museum forms part of the city's popular culture taught in school - of course we don't
consider it [racist] - this is a museum that shows different races and cultures with adequate respect. It is a racial exhibit,
and racism or morbidity may be a personal attitude from visitors which the museum does not foment.

Dr. Arcelin recruited to his cause among others the Nigerian ambassador in Madrid. Ambassador Yasusu Mamman
expressed his dismay that '"a stuffed human being can be exhibited in a museum at the end of the 20th century." He
added:

I have already consulted with other African countries and we are making a protest at the highest levels of the Olympic
Organising Committee in Barcelona and the Spanish Foreign Ministry.

By late February or the beginning of March 1992, the matter was before the International Olympics Committee, whose
vice-president was from Senegal. The issue was 'raised 'by a high-ranking African committee member who claimed that
the mummified man was exhibited "in such a way that it might cause offence".' An American member of the IOC, Anita de
Frantz, was quoted as saying: "It is unbelievable. I can't imagine that a country hosting the Olympic Games can be so
inhumane and insensitive. It's time for Spain to join the modern world." The IOC 'ordered an urgent investigation after
African diplomats in Madrid threatened to boycott the [Olympic] games unless the mummy is removed.'

At some stage by the beginning of March 1992, exactly when is unclear, 'El Negre' or 'El Negro' became transmogrified
into 'Il Bosquimano', the Bushman. It certainly was and still is the belief of the curator of the Darder Natural History
Museum, Carles Abella, that the skull shape of 'El Negre' is that of a 'Bosquimano' rather than that of a 'Negro'. Whatever
the background and reasons for this conviction, it served to pass the buck from West Africa to Southern Africa, and to
Botswana in particular. A body called the Centre for Inter-African Cultural Activities, presumably in the United States,
showed its support for Dr. Arcelin early in 1992 by awarding him its 'Martin Luther King Prize' - and announced that it was
making 'efforts with Botswana authorities'.

European newspapers, such as the weekly published in London called The European (5 March 1992) and the Sunday
Observer (8 March 1992) were given to believe that 'El Negro' was a 'Kalahari bushman'. The Observer story, under a
graphic photo of the man in his glass box, was a short piece on page 2 titled 'Dead African who haunts the Barcelona
Olympics'. The headline in The European, 'Mummified bushman sparks Olympics storm', appeared under the front-page
title banner of the newspaper, and reported that he had become 'Banyoles' most famous celebrity':

'Keep El Negro' T-Shirts are on sale in the town and the number of visitors to the museum has increased dramatically.
[Admissions hit 70,000 that year, but have since dropped to 8,000.]



The Lagos Daily Times in Nigeria carried a report on March 11th (p.7) with further information, apparently gleaned from
the investigative journalism of El Pais in Spain. El Pais had not only viewed the exhibit in the museum but had also
unearthed a descriptive brochure published at the time of its first exhibition in 1916. (All this seems to have gone by the
board in European newspapers outside Spain, which had by now tired of the story.) Under the headline of 'Row over
stuffed black man in Spanish museum' the Lagos Daily Times made no reference to 'Bushmen' but reported that 'he was
chief of a Bechuana tribe in Bechuanaland, currently Botswana.' Darder was quoted as crediting 'the audacity of French
explorer Edouard Verraux who stole the chief's body from the tribe after he was buried':

In one of his many trips, Verraux and his brother stole the body at midnight when the families and assistants to the
ceremony had left the spot.

None of this information was available to the Botswana government, or subsequently the Botswana media, when the
government was approached through its Brussels embassy in early March 1992. The Brussels embassy coordinated its
response with the high commission in London, and prepared a statement for Gaborone to release during the week of
Monday March 9th. The present writer was consulted through Ms Selebanyo Molefi, the commercial attache in London.
My sources of information were limited to what had been carried by The European and The Observer. The former said
that 'El Negro' is said to have been taken from a grave in Bechuanaland (now Botswana) and brought to Banyoles in
1916', while the latter told us that 'El Negro' has been dead for 104 years' (i.e. since 1888).

My opinion, given to the high commission on March 9th, was (i) that 'Bechuanaland' applied as much to the land north of
Kimberley in 1888 - now in South Africa - as to the land north of the Molopo now in Botswana; and (ii) that 1888 indicated
that the body might have been stolen by a notorious grave-robber at that time called 'Scotty Smith', who was active at that
time between Kimberley and the Molopo.

Rumbles at the Olympics and the controversy in Spain continued through Easter 1992. Apart from those T-shirts and
balloons, with slogans like 'Banyoles loves you El Negro. Don't go!', the good citizens of Banyoles were treated with his
likeness in bite-size Easter chocolates. As for Botswana, the official and public reaction seems to have been one of
perplexity. Given such doubts about the provenance of 'El Negro', as to whether he came from Botswana at all rather than
from South Africa (which had not yet quite rejoined the community of nations in 1992), the expected government
pronouncement was not forthcoming through March into April.

In his Midweek Sun (Gaborone) column, Sandy Grant was typically forthright about the irrelevancy of 'El Negro':

The rumpus over the long dead El Negro should not be allowed to distract us from more immediate horrors.

The 'horrors' that Grant referred to were contained in Alice Mogwe's report to the Botswana Christian Council on the
human rights status of Basarwa ('Bushmen') today in Botswana. Jeff Ramsay, in his column in Mmegi/The Reporter,
remonstrated with Grant that while 'the "mummified Mosarwa" had caused greater concern in Lagos and London than in
Lehututu (his possible hometown), both controversies are about the same issue: the continued marginalization of this
region's Khoisan-speaking communities.' Exploitation of the Basarwa was justified by the persistence of quaint anatomical
stereotypes of Bushman/San, 'developed by generations of anthropologists and other assorted charlatans', and by more
recent romantic social stereotypes ofchildlike Harmless People/Little People peacefully surviving (until rudely disturbed)
as 'isolated, dancing innocents of Nature's Last/Untamed/Wild Eden'. All this, suggested Ramsay, denied them their
dignity and role as autonomous individuals with their own history of interaction with neighbours.

Then there was silence for five years. The issue, however, then came before the Organisation of African Unity, and the
Republic of Botswana was persuaded of its duty to receive and lay the body of 'El Negro' to rest. In the Botswana Gazette
(Gaborone) of 9 July 1997, the permanent secretary in the Department of Foreign Affairs, Ernest Mpofu, was quoted as
saying:

whether we like it or not, people are saying that the remains are that of a Motswana. We have no choice.

The Botswana government, Mpofu said, was willing to accept the body from the Spanish government, and would then
bury it. (Exactly how and where the body would be buried was not elaborated.) The Gazette then suggested to Mpofu that
the body was only being accepted 'because of the pressure put on the government by some West African countries.'
Mpofu denied such pressure but added that Africans wanted the body repatriated from Spain, and the Botswana
government was doing 'what we can do as Africans.' Though his 'Department was of the view that during the 1880's there
were Basarwa all over Southern Africa. 'Bechuanaland, Northern Cape, Western Transvaal and Namibia.'

The socialist mayor of Banyoles, Joan Solana, later confirmed that the OAU and Botswana had agreed to the repatriation
of 'El Negro'.
------------------------------------------------------------------------



From "Il Bosquimano" to "El Betjouana"

The ball was now back in the Spanish court to initiate repatriation arrangements. Two and a half years later, in January
2000, the 'controversy on the possibility of repatriating the desiccated remains of the bosquimano soldier' was raised
again in Banyoles. It was in the form of a challenge by the socialists now in opposition to the newly elected conservative
municipal government at Banyoles.

The most prominent person to add his voice to the call for repatriation was the Bishop of Girona, Jaume Camprodon, on
January 24th. His call was in the context of the new religious pluralism of his diocese, packed with new mosques and
other non-Catholic places of worship. Catholics needed to reaffirm their faith and enter into dialogue with other faiths,
without compromising their own. He added: "And is we are really consistent, we must also have doubts about all those
foetuses and other remains still human which are kept in the Musee de l'Homme in Paris."

The cultural affairs delegate for the regional government of Catalonia/Girona, Joan Domenech, on the other hand,
opposed repatriation of "the Bushman warrior" - at the beginning of February. The controversy, Domenech said. "has
been blown out of all proportionsthe politicians would better concern themselves with live black people than dead."
Domenach reserved particular ire for Dr. Arcelin, the originator of the controversy, as having given "the impression of a
grievance about having been born black" and being "incapable of understanding that rationale behind the Darder Museum
[representing] another way of thinking, pertaining to another time." As for El Negro, he would be no better off if repatriated
and "will not [then] revive either."

The majority view in the Banyoles town council, however, remained in favour of repatriation. The deputy major, Jordi
Omedes, insisted that "the return of the soldier to his country of origin is the most satisfactory solution", and the position
on the municipal governing party on "the repatriation of the body of il bosquimano" would "not change"-whatever the
opposition parties did. The point was won in town council debate on Friday or Saturday February 4th-5th, though a formal
vote was postponed until later in the month.

The matter was then taken up by the Spanish national government. The minister of culture, Jordi Vilajoana, welcomed the
decision of the Banyoles council after such extended debate. The minister reminded people that UNESCO had
recommended that exhibits that offended people's sensibilities should be withdrawn. The responsibility for the actual
repatriation would be handed over to the Spanish ministry of foreign affairs, which would now consult and make the
arrangements.

It was at this point, on Monday February 7th, that the Barcelona newspaper La Vanguardia e-mailed the University of
Botswana's History Department for our response. Our reply to Molina on February 9th began the quest for more details
that was to bear extraordinary fruit, thanks to a full exchange of e-mails that continued in spate for the next three weeks.
We were assisted by the services of http://babelfish.altavista.com which gives instant, if crude, translations between
Spanish and English, etc. (La Vanguardia also separately contacted Ernest Mpofu, permanent secretary for external
affairs in Gaborone, who responded enthusiastically that 'it is going to be a great day for Africa the day the body will be
returned' to Botswana.)

Our first surprise was on February 14th, when we learnt that the Verraux brothers had stolen the body in about 1830, not
1888. The latter date was when Darder had purchased the body from the heirs of the Verraux brothers, during the 1888
Universal Exhibition in Barcelona when, presumably, the body was on display.

We responded that by about 1830 one may guesstimate that 'scarcely twenty Europeans had set foot' in Botswana, and a
'Bushman' body was much more likely to have come from the lands between the Sneeuwberg escarpment and the
Orange river in South Africa. 'Exactly what evidence is there', we asked,' that the man was even "Bushman" for a start. let
alone from the Kalahari?'

By this time our contacts had spread to two journalists in Botswana, and to an academic in Texas, who was to be followed
by more academics and museologists in South Africa. Molina began to feed is with details drawn about the Verraux
brothers and Francesc Darder from the articles on 'El Negro' published in El Pais in 1992. There were two absolutely vital
new details contained in his e-mail (copied to us) to Leshwiti Tutwane of Mmegi/The Reporter on February 15th.

The first new detail was a bombshell:

the catalogue of the first exhibition of the body (in Paris, 1831), defined "El Negro" as a member of the Betjouana (sic)
nation. The same definition appeared [for] its exhibition in Barcelona in 1888. (Is it right that the bushmen are one of the
Betjouana ethnic groups?)



The second new detail was an absolutely necessary piece of geographical context:

According to the same source, the Verraux brothers (two famous French taxidermists) stole the body somewhere where
the Betjouanas lived (in the articles of that time, it is placed near the Orange and Vaal rivers, on the border of the Kalahari
desert) the night after the burial. It was supposed to [have been] stuffed in the British Cape Colony, from where the two
brothers sent the body to Paris.

Unfortunately for the politicians and bureaucrats, the intervention of newspapers in Barcelona and Gaborone, using their
contacts with us, muddied the previously clear waters of repatriation. The ministries of foreign and external affairs in
Madrid and Gaborone were not pleased. The Spanish secretary for foreign affairs, Julio Nunez, sounded somewhat testy
when confronted by La Vanguardia:

The government's hope is that the bushman's body may go to Botswana. If they don't want it back there - something
which is difficult to [arrange] - we will look for another place where they have ethnic groups similar to the body which was
exhibited in Banyoles. Besides I talked last week with the Botswanan secretary of Foreign Affairs, Mr. Ernest Mpofu, who
said that his government will prepare for El Negro the ceremony that it deserves when there is an agreement with the
Spanish government for its return. He seemed willing to accept the return on the body. More than this, he said it will be
something symbolic for the whole [of] Africa.

We learned more about the brothers Verraux brothers, Edouard and Jules, who had made many visits to the Orange-Vaal
area in search of lions, snakes and crocodiles around 1830. They exhibited them, together with 'El Negro', in their
taxidermist shop in the Rue de Saint-Fiacre, Paris, until the business was sold after their death-and the specimens were
bought up by Darder. He exhibited them in Barcelona until his death in 1916, when they were willed to his favourite
vacation spot, Banyoles. We also learned that the body of 'El Negro' was medically examined in 1993. He was found to
have died of a lung disease at age of about 27. (This examination appears to have been done by a British professor
interested in taxidermia applied to human bodies - the only scientist who has been interested in the body in the whole
eight years since the 'El Negro' controversy blew up.)

There was also the intriguing suggestion in Molina's reading of Darder that 'the Verraux brothers stole the corpse the very
night after it had been buried in the Cape Colony' - implying that the body had been buried on the south bank of the
Orange, inside the then northern frontier of Cape Colony.

The problem now seemed basically solved for us academics. We contacted colleagues at the MgGregor Memorial
Museum in Kimberley, within whose remit the Orange-Vaal area falls. And we did some reading of our own of published
sources on early 19th century Tswana people in that area. (See the next section of this paper.)

Meanwhile in Spain, the now curator of the Darder Museum has re-stated her conviction that 'El Negro' was a 'Bushman'
after all, because of the shape of his cranium. With the Spanish general election coming up - it has now passed - the
authorities of Banyoles and Girona have put off their final decision on 'El Negro' until April 2000, and have commissioned
some kind of committee of enquiry. The rearguard defence against repatriation has now resorted to another ploy to keep
the body in Banyoles - that since 'El Negro' is still really a 'Bushman' from the Kalahari, Botswana should be punished for
its maltreatment of 'Bushmen' today by Banyoles withholding the body from repatriation.

It has also been reported that the Spanish government intends to repatriate 'El Negro' as a museum object, in a box,
rather than as a human being, in a coffin.

Ernest Mpofu in Gaborone reiterated in Mmegi of March 3rd that as far as the Botswana government is concerned, 'El
Negro' is, as mandated by a resolution of the Organisation of African Unity, 'a bushman from Botswana'. When told of the
other developments in Spain, trying to stop the repatriation because of alleged maltreatment of 'Bushmen' in Botswana,
he despaired:

You don't know how many times I've been to Geneva to answer for the government. Even when I was [ambassador] in
Brussels (Belgium) I used to do that.

We also sent La Vanguardia a long explanation of the situation of ethnic minorities in Botswana, which, as is well known,
is also an extremely sensitive issue in Spain. (We could but did not point out that Botswana has a longer continuous
contemporary record of practising democracy and respecting human rights than Spain.) We don't know if the newspaper
in Barcelona used any of our explanation.
------------------------------------------------------------------------

From "El Betchuanas" To "El Negre"



Look at the pictures of 'El Negro' (to be shown at the seminar). He could be 'Bushman'/ San/ Sarwa. But he could
perfectly equally well be Tswana/Motswana/'Bechuana'. (We refer to stature and skull, not to the obvious blacking of the
skin.) Biology is never enough for ethnic classification; most of us do not conform to any single 'type'. All other sources
now point to 'El Negro' being not a 'Bushman' from Bechuanaland, but a 'Bechuana' from Bushmanland.

We are now in possession of further information relayed by Miquel Molina in Barcelona, by Andrew Bank (University of the
Western Cape) in Cape Town and by David Morris (McGregor Memorial Museum) in Kimberley.

Jules Verraux was a French resident of the Cape of Good Hope in the 1820s. He accompanied, and presumably arrived
with, the naturalist Pierre Antoine Delalande who made three excursions in search of flora (uprooted) and fauna (shot)
from Cape Town as far as the Keiskamma river on the eastern frontier in 1820. (Delalande wrote a 50 page report, 'Precis
d'un voyage au Cap du Bonne-Esperance' for the Museum d'Histoire Naturelle in Paris, in 1821, a copy of which is in the
Mendelssohn collection of the South African Public Library in Cape Town.). Jules Verraux then worked as a taxidermist for
the naturalist Dr. Andrew Smith in Cape Town, at the South African Museum founded in 1825. In 1829 he was joined by
his brother Edouard, with whom he made collecting trips to the northern Cape frontier. (He also befriended a British official
called Franklin.)

The Paris newspaper Le Constitutionel in 1831 tells us of an exhibition of taxidermia by the Verraux brothers from Austral
Africa at the stores (shops?) of 'le baron Benjamin Delessert' (# 3 Rue de Saint-Fiacre), including the body of a
'Betjouana' with a spear and antelope fur dress.

In Paris, Jules Verraux was connected with the famous French anatomists (Baron) Georges Cuvier - the dissector of Sara
Baartman the "Hottentot Venus' - who had verified the collection of Delalande in 1821 in their capacity as 'Professeurs
Administrateurs du Jardin du Roi, et de l'Academie Royale des Sciences'. They were also 'seminal figures in the
development of 19th century 'scientific racism'.

Jules Verraux wrote a report titled 'Ethnographie du Cape: Recuil des dessins maniscrits rehausss d'aquarelles', which
was on the card index of the Museum National d'Histoire Naturelle in Paris but has since been marked 'introuvable'
(unfindable). Apparently it is narrated some of his travels and listed his specimens of natural history with their prices. He
and his brother Edouard also published articles in the Revue Zoologique as well as 'a huge book' on their travels to
'Cochinchine et Notasie'. (It may be recalled that the first substantial published account of the Tswana was an appendix to
a book titled A Voyage to Cochinchina, i.e. to the South-East Asian peninsular.) There are no works by Verraux, however,
in the on-line catalogues of either the South African Public Library or the Library of Congress. (The Bibliotheque Nationale
on-line catalogue in Paris won't log-in without a password.)

It now appears that the Catalan naturalist Francesc Darder bought the body of the 'Betjouana', as well as other specimens
no doubt, in 1880, presumably in Paris, after the deaths of the Verraux brothers. So it was Darder who exhibited them at
the Barcelona universal exposition in 1888.

So 'El Betchuanas', as he was now rendered, was exhibited temporarily in 1888 and then permanently in public at the
Darder Museum in Banyoles after 1916. The antelope fur, in which he was presumably buried, was gone. But he held a
hour-glass shaped shield and a very long spear, barbed like a harpoon. Bird feathers adorned his head. All of these, as
illustrated in the 1916 catalogue of the new Darder Museum, would have been characteristic of a 'Betchuanas'warrior
circa 1830. Though the barbs on the spear, making it a kind of harpoon, are unusual; it could have been a harpoon for use
in the extremely dangerous hunting of hippo (kubu; 'sea-cow') along the Orange and Vaal rivers.
------------------------------------------------------------------------

On the African front, while we cannot name any individual or place with precision, we now have a pretty good idea of what
sort of person 'El Betchuanas' might have been.

There were small groups of BaTlhaping (the mostly southerly Tswana or 'Bechuana') living on the lower Vaal near its
junction with the Orange around 1830. This was the area where the BaTlhaping had got their name as fish-eaters in the
previous century, but it was now under the general sovereignty of the Griqua republic which lay to the north of the Cape
Colony frontier along the Orange river. Independent BaTlhaping and BaRolong kingdoms lay to the north of the Griqua
republic.

The main roads for ox-wagon traffic from the Cape Colony to the Griqua settlements of Campbell and Griquatown ran
through the area of the Orange-Vaal junction. Local people such as made a living servicing and assisting ox-wagons
crossing the rivers. A famous sketch by Thomas Baines portrays the young chief of such 'Bechuana' as were living on the
Vaal around the 1850s, surrounded by his mates and elders, all frantically sewing karosses (animal skins) while they
conversed in the kgotla courtyard.



William Burchell, who came through the area in 1812, identified a young MoTlhaping called Adam who had been
previously captured and enslaved by Dutch Boer farmers in the Bokkeveld and Roggeveld of the Western Cape. Adam
was now free but decided to settle on the Orange river, because he had forgotten his SeTswana and people (Griqua,
Kora, San, BaTlhaping) on the Orange spoke Dutch. But Adam could not have been 'El Betchuanas' if the latter was only
27 in 1830.

The Kimberley Museum has identified the remains of an old Tswana town called Kgatlane on the Vaal near the Orange
confluence. The people of Kgatlane can still be identified today, having been the victims of removal to the Schimidtsdrift
reserve further north on the Vaal in the later 19th century, and then again the victims of apartheid removal to faraway
'Bophuthatswana' little more than twenty years ago, in 1978. Subject to correction, the people of Kgatlane appear to have
been of the Sehunelo lineage of BaTlhaping. Their chief around 1830 would appear to have been Makane or his son
Samuel Makane (born c.1800), but Samuel appears to have lived on into the century and could not be 'El Betchuanas' of
Banyoles.

There is of course no reason to take the Verraux' assertion that 'El Betchuanas' was a chief as a given. He was, after all,
rather young if he was only 27. Of 'warrior' age certainly. As for dying of lung disease, that was probably not (yet)
consumption or TB (if it was, it implies he had been working for Boer farmers in crowded living conditions). Pneumonia
was, after all, together with gastric complications, the most common cause of death among the BaTswana until recently.
(Winter nights can be extremely frosty, and a chill is easily caught if clothes are wet after exertion during the hot day.) The
fur kaross with which 'El Betchuanas' was buried would have been absolutely necessary winter wear. As the best furs and
pelts were hunted in winter, it is also likely that the Verraux brothers came to the Orange-Vaal area in winter.
------------------------------------------------------------------------

How then did 'El Betchuanas' become 'El Negre'? The former was the name given in the 1916 catalogue. The latter was
his popular name. The simple answer is of course that 'Betchuanas' meant nothing to people in Spain. 'Negre' on the
hand was one the three major racial classifications (Negro, Caucasian, Mongoloid) into which the human race was divided
scientifically until circa 1950, since when the science of genetics and DNA has knocked biological racism out of the
window. The Darder Museum was, and is still, dedicated to teaching the old orthodoxy.

There may also be another, cruder reason why the 'desiccated and stuffed' mummy became 'El Negre', the black person.
It can be seen by looking at his photograph. He is extremely, unnaturally black. (Corpses lose colour rather than gain it!)
The body was surely painted with boot-blacking at some time, possibly a number of times, after 1916 - just as blackface
minstrels were blacked up with burnt cork, even if like Sammy Davis Junior's father and recent minstrels in Ghana, they
were themselves 'natural' Negroes.

Let us give the penultimate word to the observations of a visiting anthropologist at Banyoles in 1991-92:

Now housed in what was once the Municipal School building, the collection is a classic example of the nineteenth century
craze for natural history - catch it, stuff it, classify it. The five rooms are clean, nicely arranged and lit, but the exhibition is
truly a period piece, a curious mixture of schoolroom and carnival. Shells, birds and insects are pedantically arranged in
glass cases, but much of the space is take up by ferocious lions, apes and crocodiles. After a century of wear and tear,
some of the taxidermy looks distressingly like road-kill. Local children, clutching their drawing pads, cluster round various
freaks among the exhibits - a five-legged calf, a malformed human embryo crouching in its jar.Man - the apogee of this
natural historical circus - is well represented in gangling skeletons, rows of skulls from all quarters of the globe and, of
course, the African.

He stands about 130 cm. High, wears a flat leather apron and carries a small [sic] spear. Some parts of him appear to be
naturally desiccated, others seem to have been filled or reconstituted with wire and plaster. His large glass eyes
concentrate firmly on some invisible prey. There is no explanatory legend

One thing continues to puzzle me. On a wall high above the cases in the room where the African is displayed, there are
two complete human pelts, stretched outa circular hole where the genitals have been removed. Crinkly black hair on the
flattened scalps indicates that these two specimens are also African. Why, I wonder, have they passed without comment?

There can be no last word in a saga that has not yet ended. If procedures continue smoothly in Spain, the body of the
African will repatriated sometime this year. Botswana has accepted the mandate given by the Organisation of African
Unity of accepting his body and arranging his burial. But his burial must surely be amongst his people, from whom his
body was stolen 170 years ago.



By good fortune the people we believe to be the people of 'El Negro', the Kgatlane group of BaTlhaping, are themselves
currently being allowed to reclaim and return to their ancestral land at Schmidtsdrift on the Vaal (if not Kgatlane itself). The
repatriation and reburial among them of their putative ancestor would be a fitting gesture of reconciliation - not only
between black and white after the demise of apartheid in South Africa, but between the people of Africa and the people of
Europe after the demise of scientific (now pseudo-scientific) racism which justified the deaths of millions over the last two
centuries.
------------------------------------------------------------------------


